MIND & ITS WORLD 1

sourcebook



This sourcebook is published as part of the Nitartha Institute study program directed by The Dzogchen Ponlop Rinpoche.

Mind & Its World 1 Sourcebook © 2006, 2007 Nitartha Institute
All rights reserved. Printed in Canada. No part of this book may be used or reproduced in any manner whatsoever without written permission.

All Articles:

By The Dzogchen Ponlop Rinpoche © 2006, 2007 The Dzogchen Ponlop Rinpoche and Nitartha international.
By Acharya Lama Tenpa Gyaltsen © 2006, 2007 Acharya Lama Tenpa Gyaltsen and Nitartha Institute.

By Acharya Sherab Gyaltsen © 2006, 2007 Acharya Sherab Gyaltsen and Nitartha Institute.

Reversing Confusion © 2006 Acharya Lama Tenpa Gyaltsen.
First published in Bodhi Magazine, volume 7, issue 4. Reprinted with permission.

The Two Truths in the Vaibhashika & Sautrantika Philosophical Systems © 1996 by Khenchen Tsiiltrim Gyamtso Rinpoche, Z.D. Labinger,
and the Marpa Institute of Translators. Reprinted with permission.

SOURCE MATERIALS:

Root Texts:

Collected Topics © 1999, 2000 Acharya Lama Tenpa Gyaltsen, Karl Brunnholzl, and Nitartha Institute.

The Gateway That Reveals the Philosophical Systems to Fresh Minds © 2001 The Dzogchen Ponlop Rinpoche, Nitartha international,
Acharya Lama Tenpa Gyaltsen, Karl Brunnhdlzl, and Nitartha Institute.

The Presentation on the Classifications of Mind © 1996, 2000, 2003, 2006 Karl Brunnhélzl and Nitartha Institute.

The Vaibhashika and Sautrantika Philosophical Systems Root Verses: From the Treasury of Knowledge by Jamgén Kongtrul Lodrd Taye
© 1996 Nitartha Institute.

Commentaries:

Commentary on the Classifications of Mind © 1997 by Acharya Sherab Gyaltsen and Nitartha Institute.
Commentary on the Collected Topics © 2004 by Acharya Lama Tenpa Gyaltsen and Nitartha Institute.
Lorik Oral Commentary © 1996 by The Dzogchen Ponlop Rinpoche and Nitartha international.
Commentary on Hinayana Tenets © 2003, 2004 by Acharya Sherab Gyaltsen and Nitartha Institute.
Tenets Sourcebook © 1998 by The Dzogchen Ponlop Rinpoche and Nitartha international.

Other:
Bodhi Magazine, volume 7, issue 4.

Second Draft Edition
98765432

For further information contact: info@nitarthainstitute.org

Acknowledgments:

This sourcebook was sponsored by the Tsadra Foundation.

Edited & designed by Stephanie Johnston and Tashi Wangmo.

Cover design by Stephanie Johnston.

On behalf of Nitartha Institute, we wish to express our deep appreciation to the many transcribers, editors, designers, and translators who
helped in the production of the transcripts that provided the material for this sourcebook: Karl Brunnholzl, Elizabeth M. Callahan, Migme Chédron,
June Crow, Tyler Dewar, Oona Edmands, Michelle Grissom, Lisa Hilliard, Brian Hilliard, Bill Karelis, Z.D. Labinger, Kalden Lhamo, Susan Neumeier, Sherab
Norbu, Rafael Ortet, Tingdzin Otré, Steve Seely, Susan Spilman, Cara Thornley, Greg Torvik, Scott Wellenbach, Gabrielle Yakoushkin, Nyendrak Zangpo,
Chryssoula Zerbini, and those whose work remains unnamed. Thank you!



114 MIND & ITS WORLD I: class 4

VAIBHASHIKA & SAUTRANTIKA
PHILOSOPHICAL SYSTEMS

THE DZOGCHEN PONLOP RINPOCHE

VAIBHASHIKA THEORY OF PERCEPTION

n the Treasury of Knowledge, Jamgon Kongtrul Lodro Taye says:

15 The faculties see the object, and the consciousnesses
apprehend that.

16 Apprehended objects and apprehending subjects as well
as causes and results generally arise at the same time.

“Object” means the aggregate or form that is a collection of subtle particles.

The Vaibhashikas say that because we have two eyes, when we see a single form, there
are two eye faculties and two eye sense consciousnesses perceiving this single object. So
a single form will be seen from, as it were, different directions by the two different eye
faculties and consciousnesses. They say that there are two sense faculties for the eyes
and a corresponding sense consciousness for each of the eyes, and that these perceive
their objects individually and directly. This, of course, also applies to the nose and ears
because we have two nostrils and two ears. It also applies to the tongue because the
faculty of the tongue is split into two parts: the two aspects on either side of the tongue.
And, of course, it is obviously true for the body perceiving tangible objects, which are
perceived from the different parts of the body.

They also say that apprehended objects and apprehending subjects generally arise at
the same time. The apprehended object is the cause, and its result is the apprehending
subject. On the basis of the object, which is said to be the object condition,? the sense
faculty, which is the dominant condition,’ arises, and based on that, the sense con-
sciousness arises. If there is no object, the sense faculties and sense consciousnesses will
not arise. For example, if there is no sound, there is no ear faculty and ear consciousness
perceiving sound; they will not arise. For that reason, they say, in general terms, that
causes and results arise at the same time. This means that objects and their apprehend-
ing subjects arise at the same time because if they did not arise at the same time, they
could not meet. They also say that the sense faculties and sense consciousnesses directly
apprehend the object. If they did not arise at the same time, there would be no way they
could directly apprehend the object. When they say “generally arise at the same time,”
it means that there may be some cases of certain causes and results not arising at the
same time. But overall, they say that they arise simultaneously.

Vaibhashika Process of Perception

- object, sense faculty, and Object (cause) Subject (result)
sense consciousness arise — apprehended — apprehender
simultaneously = object condition = sense faculty (dominant condition)

- sense faculty and sense
consciousness directly
perceive the object

and sense consciousness

For example, when an object is grasped by pliers, it is done so directly. When you take
pliers to hold onto an object, the contact has to be direct for the object to be held. In the
same way, sense consciousnesses and sense faculties have to exist at the same time as
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their object in order for them to apprehend their object. Direct apprehension cannot
occur if one thing arises before the other.

They also say that the sense consciousnesses and sense faculties directly apprehend
their objects. The object of a given sense consciousness or sense faculty is a coarse
object composed of these subtle particles. They say that not only do the sense con-
sciousnesses directly perceive their objects, but the sense faculties also directly perceive
their objects.

SAUTRANTIKA THEORY OF PERCEPTION

The root verses say:

23 The sense faculties are matter, and external objects are
hidden phenomena.

24 Consciousnesses do not see them; aspects are experienced
as objects.

When a consciousness apprehends a coarse object, is this apprehension direct as was
the case with the Vaibhashikas? No, it is not direct. The Sautrantikas assert that con-
sciousness sees an aspect’ of the subtle particles that have formed into the coarse object
and that the subtle particles are a hidden phenomenon.® The reason they give for this
is that the sense faculties are matter, and because they are matter, they cannot perceive
objects, for example, the eye faculty cannot apprehend a form. It is the sense con-
sciousnesses that apprehend objects.

As we have said, the coarse objects, which are a conglomeration of subtle particles, are
called “hidden phenomena.” It is only after the hidden object has ceased that appre-
hension of its aspect by a consciousness occurs. Therefore they say that the appre-
hended object and apprehending subject do not arise at the same moment; they arise
at different moments. So the object that gives rise to the sense consciousness, i.e., the
hidden object, has ceased when the consciousness arises. The apprehended object and
apprehending subject do not arise at the same time according to this assertion; they
arise at different times. The object that generates the sense consciousness has ceased
when the sense consciousness arises.

So an aspect of an object arises within the consciousness, which itself is clear and
aware, and then this aspect is apprehended by the consciousness. An example illus-
trating this is a mirror. Within a mirror an object appears, and the colors of the object
appear within the mirror in such a way that it seems the mirror itself has those colors.
But what has really happened is that an aspect of the object has appeared in the mirror.
The aspects of color of the object appear within the mirror; however, the mirror itself
does not have these colors.

Sautrantika Theory of Perception

1st moment 2nd moment
- hidden object - apprehended aspect/image of the object
- sense faculty + sense consciousness

The Sautrantikas say that the hidden phenomenon is not seen. I think the hidden
phenomenon is not seen because it has ceased when the perceiving consciousness of
the object arises. In other words, the hidden object ceases before the consciousness
perceives it, so the consciousness is only able to perceive an aspect of it in the follow-
ing instant, the second instant. In the first instant, the hidden phenomenon arises.
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Because, according to this school, the object and consciousness do not arise at the
same time, the consciousness arises in the second instant, and so all it can perceive
is an aspect of the hidden object. This is continually happening. In one instant, the
hidden phenomenon arises but is not perceived directly; in the second instant, the
consciousness perceives its aspect, and so on.

So the Sautrantikas say that objects are not directly perceived. They are hidden. The
perceiver perceives a projection or reflection of the object, and that projection accords
with the object. The object sort of causes that projection. You perceive the projection:
you do not perceive objects directly. For example, when we have our hand in a glove,
the hand creates a form of a glove with different fingers and different spaces and so
forth. The hand inside the glove is like the hidden object, and the reflection or pro-
jection is the outer glove. It is like a coating on the object. We do not see the actual
object. We just see a form, a coating. Just like when we make beautiful wood furniture,
and then we coat it with varnish. We do not perceive the true color of the wood. We
perceive the coating. According to this school, the coating is our mental reflection or
mind projection that arises from the object. &



